
Torah Portion: Toldot (Genesis 25:19-28:9)

[The focus of this Torah portion series is family structure and function as revealed in Scripture. I.e., 

headship, patriarchy, marriage, etc, graduating to understanding community and Israel as a whole. If 

you have not read other portions up to this point, you may want to as parts build on previous lessons in 

Torah.]

Our portion begins with an interesting statement, just three verses in:

21 Isaac prayed to the LORD on behalf of his wife, because she was barren; and 

the LORD answered him and Rebekah his wife conceived.

Here we see clearly the role of the man as priest of his home interceding on behalf of Rivkah. Rav 

Yirmeyah ben Avrom renders this verse as,

 Yitschaq pleaded3 with  offerings to Adonai on behalf4 of his  wife because she כא

was barren, so  Adonai allowed himself to be convinced by pleading and Rivqah  

Yitschaq’s wife became pregnant.

Avrom, Rabbi Yirmeyah Ben. Genesis Look Again: A Fresh Translation with Notes (Torah Book 1) (p. 102). Kindle Edition.

His footnotes add interesting depth to the nature of Isaac’s pleading.  He says,

ע  3 ע  ye’tar has the sense of “to plead” but it’s usage in cognate languages  indicates   יתתרע

something more physical is happening. Classical Arabic  ر    عت  ʿatara “to slaughter for a 

sacrifice” and Ugaritic ġtrgṯr “to kill”. It seems  there was a chain of development of this word: 

kill>slaughter (for sacrifice)>plead. See HALOT (p. 905). 

4    lל כחענ  l’nokhach literally “in front of” or “opposite of”. Chazal say she sat  opposite him facing

him when he prayed for her as she also prayed.

Rav Avrom strengthens the NASB’s ‘prayed’ to a much stronger ‘pleaded.’  In the case of Isaac, based 

on the historic use of the word, we can understand that this was no small or passive prayer.  One of the 
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roles we have already witnessed in the Torah and indeed throughout Scripture is the priestly 

intercessory authority of the man on behalf of those under his authority. In both Numbers 5 and 

Numbers 30, passages that will be addressed in detail in due time, the man has a significant function 

between his woman and his own Head which Paul identifies clearly as Messiah. No one else has this 

function or authority, not a pastor, priest, elder, friend or rabbi.  This is not to say that prayers of others 

are not heard as Rivkah receives an answer to her request in the next several verses. What I am saying 

is that in any authority structure, if one works ‘up the chain of command’ instead of operating outside 

of it, answers are much more likely to be heard and the supplicant looked upon favorably.  

One could speculate that after 20 years of barrenness, Isaac had prayed a few, or more than a few, times

for Rivkah. R. Avrom’s translation encapsulates Isaac’s pleading and even offering sacrifice.

Men, how often do you take up the authority you have through prayer to intercede on behalf of the very

ones the Almighty has entrusted to your headship and care? Do you ever go so far as to fast in 

connection with your prayers? You have much more authority before Yeshua for your family than you 

probably are aware.

Women, you may ask your husband to pray for you and may even pray with him, but, do you 

understand his role here and submit yourself to him as he prays for you and about your wants and 

needs? Is your heart in full submission to him and the answer he receives? Do you trust him as your 

representative before his Master?

Certainly, there are multiple passages regarding the prayers of women, elders and ‘one for another,’ 

however, they all pale in comparison to the role of husband for his family.

In our very next verse, Rebecca inquires of the Lord concerning the wrestling match that was ongoing 

in her womb. It is an interesting counterpoint to Isaac interceding on her behalf that apart from Eve, is 

the first conversation we see between a woman and the Almighty. If I am not mistaken, there is not 

another such conversation recorded until Deborah and Manoach’s wife in Judges 4 and 13 respectively. 

Essentially, we are witnessing something rather rare in Rivkah’s conversation with Yah. 

As we move on to Jacob and Esau, I want us to consider for a moment the role and significance of the 



firstborn.  In Firstborn Factor in the Plan of Redemption, authors Ephraim and Rimona Frank discuss 

at length the significance of the firstborn as priest and redeemer for the family.

These patriarchs of humanity were all firstborns, or had filled the position because of the 

unfaithfulness of an older brother.  Each of them is like a prince in YHVH’s kingdom order, and

therefore did not belong to himself. They carried the anointing as elders or redeemers of the 

family and potential possessors of the birthright after the death of the father.  However, because 

of the sin nature in them coming through the natural lineage of Adam, they could never qualify 

to inherit the spiritual kingdom of YHVH and enjoy the full benefits of their place as YHVH’s 

servant-princes. They themselves were in need of a redeemer.  Nevertheless, they still held the 

positional rights of the firstborn.  

Frank, Ephraim & Rimona, 2010. Self Published, Jerusalem, Israel. (ppg. 38-39)

The significance of the firstborn can be traced with facility from Genesis 1 and the creation of Adam. 

Cain, a firstborn, shirks his duty by not bringing the firstfruits of the ground along with the firstlings of 

his flock, something Abel did.  In acting disobediently toward the Almighty and despising His 

instruction, Cain disqualified himself.  Abel took up the mantle followed by Seth.

We see a very similar picture being played out between Jacob and Esau.  The Hebrew word to describe 

Esau as ‘hunter’ is ‘tzayid’, the same used for Nimrod. R. Avrom says, “ Hunting is forbidden in 

Judaism. The only hunters mentioned in the Bible,  Nimrod and ‘Eysaw are considered wicked men by 

the sages.” (ibid. p.103)

Like Cain, Esau “despised his birthright” and thus forfeited his princely status as firstborn.

The clues in Genesis seem to indicate that at the very least, Rebecca and Jacob saw this coming. The 

Hebrew text tells us that while Esau was a ‘hunter,’ Jacob was a ‘complete man, dwelling in tents.’ The 

latter phrase is an idiom for one who studies Torah.

27 When the boys grew up, Esau became a skillful hunter, a man of the field, but 

Jacob was a peaceful man, living in tents. 28 Now Isaac loved Esau, because he 

had a taste for game, but Rebekah loved Jacob. 29 When Jacob had cooked stew,



Esau came in from the field and he was famished; 30 and Esau said to Jacob, 

“Please let me have a swallow of that red stuff there, for I am famished.” 

Therefore his name was called Edom. 31 But Jacob said, “First sell me your 

birthright.” 32 Esau said, “Behold, I am about to die; so of what use then is the 

birthright to me?” 33 And Jacob said, “First swear to me”; so he swore to him, 

and sold his birthright to Jacob. 34 Then Jacob gave Esau bread and lentil stew; 

and he ate and drank, and rose and went on his way. Thus Esau despised his 

birthright. 

Too often, Isaac, Rebecca and Jacob are denigrated by this sequence of events. We’ll consider the role 

of each in a moment, but it is worthy of note that Isaac and Rebecca seem to be playing favorites with 

the boys. Proper leadership and headship should never be skewed by emotional attachment or 

favoritism.  It is the duty of the patriarch to shepherd each child, particularly the sons, leading them to 

the Messiah and modeling godly behavior and decision making. The text does not tell us whether Isaac 

actively steered his boys and Esau simply rebelled, but we do know that at no point does the text lay sin

at Isaac or Rebecca’s feet for the radical difference in the way they turned out.  

Both Isaac and Rebecca are credited with naming Esau, however Isaac alone is credited with Jacob’s 

name, meaning ‘one who takes by the heel’ or ‘supplants.’This indicates that he was aware of what 

YHVH said to Rebecca and prophetically named his second-born. A point worthy of discussion is the 

prophetic aspect of names and how we name our children.  Does it just ‘sound good’ or, is each name 

prayerfully chosen and prophetically given?

As our story continues to unfold we will increasingly see that Esau actively chooses against the ways 

of YHVH and Jacob moves ever closer.  One must remember that at some point, age 13 within Jewish 

tradition, a young man has to stand on his own two feet and take responsibility for himself before 

Elohim.  At the time of the selling of the birthright, both sons were fully knowledgeable of the 

transaction and its significance, thus the ‘despising of the birthright’ could be charged to Esau.

One authority the head/father/patriarch repeatedly demonstrates in the Torah is the ability to bless. God,

as the supreme Head, blesses  and the patriarchs bless, particularly the firstborn. Few men consider this 

authority that they have. Each man can empower his children by seeking the Father and then speaking a

blessing over each child at the appropriate time. Some blessings may be unconditional while others 



may be conditional.

Notice the unconditional blessing that the Lord gives to Isaac, while affirming Abraham’s obedience. 

Just as the sins of the father affects the sons, so the obedience of the father affects the sons.

2 The LORD appeared to him and said, “Do not go down to Egypt; stay in the land 

of which I shall tell you. 3 Sojourn in this land and I will be with you and bless 

you, for to you and to your descendants I will give all these lands, and I will 

establish the oath which I swore to your father Abraham. 4 I will multiply your 

descendants as the stars of heaven, and will give your descendants all these 

lands; and by your descendants all the nations of the earth shall be blessed; 5 

because Abraham obeyed Me and kept My charge, My commandments, My 

statutes and My laws.”

The Hebrew literally says, ‘because Abraham … kept … My Torot.’ (Plural of Torah.)

Over and over in Scripture, the Torah especially, it is clear that obedience brings blessings. 

Disobedience brings curses. Abraham was obedient to his head, his authority, and his progeny, through 

Isaac, benefit for all time.  Pay attention in the Torah, particularly to the patriarchs, and notice the 

actions of each person and how those actions have generational effect. Consider both Cain and Seth, 

Abraham and Lot, Isaac and Ishmael, Jacob and Esau as well as the sons of Israel!! In every case where

the son turned away from his father and/or The Father, there is trouble. 

Remember, Paul articulates clearly the principle the Torah continually affirms,

I Cor. 11:3 But I want you to understand that Messiah is the head of every man,

and the man is the head of a woman, and God is the head of Messiah.

Soapbox: We must grasp the importance of learning and walking in proper headship. As 

we move deeper into the Torah we will find that it is a system of instruction given by 

Yehovah for community and national life. And, Torah demands patriarchal headship for 

proper implementation and adjudication.

An interesting account unfolds as Isaac repeats, at least in part, some of the events of Abraham’s life. 



The opening statement clearly tells us that this famine is in addition to the previous famine, so we can 

be sure this is not a retelling of the same story as some do to try to undermine the veracity of Scripture. 

We’ll consider several details in the following passage.

26 Now there was a famine in the land, besides the previous famine that had 

occurred in the days of Abraham. So Isaac went to Gerar, to Abimelech king of 

the Philistines. 2 The LORD appeared to him and said, “Do not go down to Egypt; 

stay in the land of which I shall tell you. 3 Sojourn in this land …..

6 So Isaac lived in Gerar. 7 When the men of the place asked about his wife, he 

said, “She is my sister,” for he was afraid to say, “my wife,” thinking, “the men of 

the place might kill me on account of Rebekah, for she is beautiful.” 8 It came 

about, when he had been there a long time, that Abimelech king of the Philistines

looked out through a window, and saw, and behold, Isaac was caressing his wife 

Rebekah. 9 Then Abimelech called Isaac and said, “Behold, certainly she is your 

wife! How then did you say, ‘She is my sister’?” And Isaac said to him, “Because I

said, ‘I might die on account of her.’” 10 Abimelech said, “What is this you have 

done to us? One of the people might easily have lain with your wife, and you 

would have brought guilt upon us.” 11 So Abimelech charged all the people, 

saying, “He who touches this man or his wife shall surely be put to death.”

Curiously, Isaac’s defense is very similar to Abraham’s regarding, ‘she is my sister.’ Isaac is being 

obedient to Yehovah by staying in the Land, but was there another solution to his use of terminology 

regarding Rebecca? Could he have chosen a different place to sojourn? Might he have sought the Lord 

for additional direction and guidance besides obeying the command not to go to Egypt?

Our text doesn’t say, so we are left to simply accept the information given or try to make a logical leap. 

The Schottenstein Interlinear Chumash comments,

6-16. Isaac in Gerar. Because of his covenant with Abraham, Abimelech showed Isaac no 

malice; it was the residents who inquired about the identity of Rebecca. Knowing that they 

could spirit a wife away from her husband and murder him on some pretext, Isaac reverted to 

Abraham’s ruse, by identifying his wife as his sister (Ramban to v. 1 and 12:11).

The explanation is reasonable, but it should make us wonder how things may have been different if 



Isaac had simply asked the Lord, “Where should we go? I don’t feel safe here.”

There are two quite interesting details here to explore. 

First, in the commentary on Vayera, I pointed out that Sarah’s ejection of Hagar and Ishmael was for 

something more serious than the common English translation of ‘mocking’ or ‘jesting.’ In our present 

story we can confirm that postulation. Our passage says,

Abimelech king of the Philistines looked out through a window, and saw, and 

behold, Isaac was caressing his wife Rebekah.

The Hebrew word here translated as ‘caressing’ is,

3 Same word that Yishma’eyl was doing (with Yitschaq according to LXX)  when Sarah saw 

him/them. Avrom, Rabbi Yirmeyah Ben. Genesis Look Again: A Fresh Translation with Notes (Torah Book 1) (p. 105). Kindle Edition.

Second, we have another wonderful example that God’s laws are immutable and known throughout 

creation, just as Paul extolls in Romans 1 and David in Psalm 19. Avimelech and his people knew and 

understood the truth.

10 Abimelech said, “What is this you have done to us? One of the people might 

easily have lain with your wife, and you would have brought guilt upon us.” 11 So

Abimelech charged all the people, saying, “He who touches this man or his wife 

shall surely be put to death.”

At a later point in this Torah series we will explore in depth the Biblical definition of adultery.  For 

now, understand simply that adultery can only happen with a married woman. All of Scripture bears 

this out if you choose to study ahead or take up the topic. Avimelech’s concern was guilt for killing 

Isaac or taking Rebecca while Isaac was still alive. (Hint: David, the man after God’s own heart, did 

not commit adultery when, in addition to Michal, he took Ahinoam, Avigail, Macaah, and others, but he

did commit adultery when he took Batsheva, the wife of Uriah the Hittite.)

Skipping ahead, chapter 26 closes with a detail that further exposes Esau’s heart.

34 When Esau was forty years old he married Judith the daughter of Beeri the 

Hittite, and Basemath the daughter of Elon the Hittite; 35 and they brought grief
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to Isaac and Rebekah.

No doubt, Esau knew the clear instruction Abraham had given his servant in regard to Isaac’s bride, 

“you shall not take a woman for my son, Isaac, from the Canaanite women…”  Esau chooses to walk 

contrary to the ways of his fathers, further demonstrating his unqualified heart to bear the family name, 

blessing and wealth.  Solomon says it best in Proverbs,

1:8 Hear, my son, your father’s instruction

And do not forsake your mother’s torah;

9 Indeed, they are a graceful wreath to your head

And ornaments about your neck.

3:1 My son, do not forget my torah,

But let your heart keep my commandments;

2 For length of days and years of life

And peace they will add to you.

4:1Hear, O sons, the instruction of a father,

And give attention that you may gain understanding,

2 For I give you sound teaching;

Do not abandon my torah.

6:20 My son, observe the commandment of your father

And do not forsake the torah of your mother;

21 Bind them continually on your heart;

Tie them around your neck.

22 When you walk about, they will guide you;

When you sleep, they will watch over you;

And when you awake, they will talk to you.

23 For the commandment is a lamp and the torah is light;

And reproofs for discipline are the way of life

7:1 My son, keep my words



And treasure my commandments within you.

2 Keep my commandments and live,

And my torah as the apple of your eye.

Without question, it is the responsibility of both the father and the mother to rear a child in obedience 

to God’s Instructions in righteousness. What the child does with it when he is old is a matter left in the 

hands of Yah.

A travesty, often repeated in Scripture, is the error in stories and interpretations created by uninspired 

chapter divisions and headings. Clearly, chapter 27 makes perfect sense in light of Esau’s wicked heart 

at the end of chapter 26. Besides a very poor location for the chapter division, the translators of the 

NASB prejudice the reader with a heading that is a bit maddening.  It says, ‘Jacob’s Deception.’

But, what if Jacob and Rebecca are doing what they know Isaac wants done? We must be very careful 

passing judgement on the patriarchs when Scripture doesn’t lest we unfairly ‘judge another man’s 

servant.’ 

How about we open chapter 27 in context.

When Esau was forty years old he married Judith the daughter of Beeri the 

Hittite, and Basemath the daughter of Elon the Hittite; and they brought grief to 

Isaac and Rebekah. Now it came about, when Isaac was old and his eyes were 

too dim to see, that he called his older son Esau and said to him, “My son.” And 

he said to him, “Here I am.” Isaac said, “Behold now, I am old and I do not know 

the day of my death. Now then, please take your gear, your quiver and your bow, 

and go out to the field and hunt game for me; and prepare a savory dish for me 

such as I love, and bring it to me that I may eat, so that my soul may bless you 

before I die.” Rebekah was listening while Isaac spoke to his son Esau.

That sets the stage for the rest of the story very differently. As previously stated, Esau had already 

exposed an evil heart.  Without question, he was not qualified to lead the family toward the fulfillment 

of YHVH’s promises to Abraham, so Rebecca and Jacob take matters into their own hands. Maybe 

Isaac was mildly complicit, maybe not.  In either scenario, there sure would have been a righteous 

answer had they approached Isaac and expressed their concerns, then taken their well founded concerns

to YHVH.



But, that is not what they did. Instead, they played out a sort of cultural dance exonerating Isaac and 

cementing the animosity between the now 40 year old brothers. Jacob obeys his mother’s ‘command,’ 

possibly sealing a ‘curse’ on her and told Isaac at least two bold lies. 

Now it came about, when Isaac was old and his eyes were too dim to see, that he

called his older son Esau and said to him, “My son.” And he said to him, “Here I 

am.” 2 Isaac said, “Behold now, I am old and I do not know the day of my death. 

3 Now then, please take your gear, your quiver and your bow, and go out to the 

field and hunt game for me; 4 and prepare a savory dish for me such as I love, 

and bring it to me that I may eat, so that my soul may bless you before I die.”

5 Rebekah was listening while Isaac spoke to his son Esau. So when Esau went to

the field to hunt for game to bring home, 6 Rebekah said to her son Jacob, 

“Behold, I heard your father speak to your brother Esau, saying, 7 ‘Bring me 

some game and prepare a savory dish for me, that I may eat, and bless you in 

the presence of the LORD before my death.’ 8 Now therefore, my son, listen to me 

as I command you. 9 Go now to the flock and bring me two choice young goats 

from there, that I may prepare them as a savory dish for your father, such as he 

loves. 10 Then you shall bring it to your father, that he may eat, so that he may 

bless you before his death.” 11 Jacob answered his mother Rebekah, “Behold, 

Esau my brother is a hairy man and I am a smooth man. 12 Perhaps my father 

will feel me, then I will be as a deceiver in his sight, and I will bring upon myself 

a curse and not a blessing.” 13 But his mother said to him, “Your curse be on 

me, my son; only obey my voice, and go, get them for me.” 14 So he went and 

got them, and brought them to his mother; and his mother made savory food 

such as his father loved. 15 Then Rebekah took the best garments of Esau her 

elder son, which were with her in the house, and put them on Jacob her younger 

son. 16 And she put the skins of the young goats on his hands and on the smooth

part of his neck. 17 She also gave the savory food and the bread, which she had 

made, to her son Jacob.

18 Then he came to his father and said, “My father.” And he said, “Here I am. 

Who are you, my son?” 19 Jacob said to his father, “I am Esau your firstborn; I

have done as you told me. Get up, please, sit and eat of my game, that you 



may bless me.” 20 Isaac said to his son, “How is it that you have it so quickly, my

son?” And he said, “Because the LORD your God caused it to happen to me.” 21 

Then Isaac said to Jacob, “Please come close, that I may feel you, my son, 

whether you are really my son Esau or not.” 22 So Jacob came close to Isaac his 

father, and he felt him and said, “The voice is the voice of Jacob, but the hands 

are the hands of Esau.” 23 He did not recognize him, because his hands were 

hairy like his brother Esau’s hands; so he blessed him. 24 And he said, “Are you 

really my son Esau?” And he said, “I am.” 25 So he said, “Bring it to me, and

I will eat of my son’s game, that I may bless you.” And he brought it to him, and 

he ate; he also brought him wine and he drank. 26 Then his father Isaac said to 

him, “Please come close and kiss me, my son.”

Many justify Rebecca and Jacob’s actions in this chapter, but I find it very hard to do so. I would ask 

again, as we did at the beginning of this portion: Was there another way? Could they not have sought 

the face of the authority?  Isaac seek YHVH? Jacob seek both Isaac and YHVH? Rebecca seek Isaac? 

We might assume this discussion had been going on for several years in the house and maybe each was 

immovably convinced of their position, but Yah’s plan would have worked out.  One certainty we can 

say is, Isaac, as the head and patriarch, could have simply looked Esau in the eye and explained that he 

had disqualified himself from leading the family. Jacob does so later with Reuben, Simeon and Levi. 

Maybe that is part of his lesson here.

Humans are imperfect. We sin. There are consequences. As we shall see, Jacob has to leave the Land 

for 20 years and there is no record of him ever seeing Rebecca again.  In fact, she may not have lived 

very long after this, we are not told. She disappears from the pages of Scripture after this chapter. 

Hebrews 11, however, says something interesting about Isaac,

20 By faith Isaac blessed Jacob and Esau, even regarding things to come.

Interesting! By faith Isaac blessed Esau, even regarding things to come! Maybe here is our answer to 

Isaac and his (non) participation in Rebecca and Jacob’s antics to secure the blessing. Maybe, just 

maybe, he was expecting the Father to work it out all along and could rest in faith that even in those 

events and circumstances, YHVH was faithful!!

A final and significant note about this chapter before wrapping it up is Isaac’s blessing. Without 



recounting the significance of the father’s blessing, let us consider a few details that are significant.

26 Then his father Isaac said to him, “Please come close and kiss me, my son.” 

27 So he came close and kissed him; and when he smelled the smell of his 

garments, he blessed him and said,

“See, the smell of my son

Is like the smell of a field which the LORD has blessed;

28 Now may God give you of the dew of heaven,

And of the fatness of the earth,

And an abundance of grain and new wine;

29 May peoples serve you,

And nations bow down to you;

Be master of your brothers,

And may your mother’s sons bow down to you.

Cursed be those who curse you,

And blessed be those who bless you.” 

Isaac blesses his son while also imaging the relationship between Yehovah and the Messiah as well as 

the Messiah’s relationship with us.  Let me explain.

Recalling Paul’s pattern in 1 Cor. 11:3, the authority structure is, God => Messiah => Man => Woman. 

Our relationship to the Messiah, and His in submission to God as the righteous King, is pictured nicely 

in Psalm 2. I recommend reading it, but notice the last verse that uses the phrase, ‘Kiss the Son’ and 

recognize the obeisance. Isaac’s ‘kiss me, my son’ bears the same significance as Psalm 2’s ‘Kiss the 

Son.’ It denotes acknowledgement of the superiority of the head. But, there is more…

Judaism has a long tradition of expectation that the Messiah will judge by smell. I wrote a nice article 

titled He Judges By Smell?!? detailing the hows and whys of their conclusion. Simply stated, they have

a very strong case borne out through Scripture and it potentially has profound implications for us today.

Isaac here, before blessing his son, performs a responsibility of headship.  He judges him to count his 

worthiness. Isaac is functioning as the redeemer and course setter for the family and passing this very 

role on to Jacob.

https://natsab.com/2013/11/03/he-judges-by-smell/


The final part of the blessing sounds like a direct line from God’s covenant with Abraham which Isaac 

confirms in the beginning of Genesis 28.  

So Isaac called Jacob and blessed him and charged him, and said to him, 

“You shall not take a wife from the daughters of Canaan. 2 Arise, go to 

Paddan-aram, to the house of Bethuel your mother’s father; and from there take 

to yourself a wife from the daughters of Laban your mother’s brother. 3   May El 

Shaddai bless you and make you fruitful and multiply you, that you may become 

a company of peoples.     4   May He also give you the blessing of Abraham, to you 

and to your descendants with you, that you may possess the land of your 

sojournings, which God gave to Abraham.” 5 Then Isaac sent Jacob away, and he 

went to Paddan-aram to Laban, son of Bethuel the Aramean, the brother of 

Rebekah, the mother of Jacob and Esau.

Besides instructing Jacob regarding the women of Canaan, Isaac is very intentional about placing the 

blessing of Abraham on Jacob.  This is both a blessing and a vision. A function of the patriarch is vision

casting. A true patriarch seeks his Head for vision, then casts that vision for his family as a beacon by 

which they can be steered for generations to come. Yeshua was ‘bout [His] Father’s business.’ Abraham

was ‘about the Father’s business.’ Jacob now is ‘about the Father’s business.’  

Men, do you know what business you are to be about? Do you have a long term vision? As a humble 

servant of your Master, are you about HIS business? Do we understand that the restoration of kol Israel 

is the highest calling we can pursue? It is what the Father is about. Should we not also be about that 

task?

Our portion closes with Esau intentionally doing what displeases his father.  There is no sin in taking an

additional wife. His sin is in taking a Canaanite for the purpose of displeasing his father.  This is willful

rebellion against Isaac and Yehovah.

This has been a long and very full portion and we glossed over many truths regarding headship and 

patriarchy that are worthy of pondering.  May we ever learn more to better follow our respective heads.

Shabbat shalom!!


